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Lauren Corman (LC): Hello and welcome to Animal Voices. You’re listening
to CIUT 89.5 FM. I’m your host, Lauren Corman, here with Rob Moore doing the
news once again. He was with us last week and decided that he would come back in
because he’s so interested about today’s topic. And Lamia is of course here doing
the teching for us today.

I think it will be a really fun show today. We’re going to be speaking with Richard
Kahn. He’s the chair of ecopedagogy (we’re going to find out all about what that
is) at the UCLA Paulo Freire institute. We’re going to find out his thoughts on
critical education, environmentalism, veganism, animal rights and cyberculture,
so it’s going to be a packed hour.

Richard is currently studying with Douglas Kelner, who is focusing on “thinking
about how the revolutionary developments occuring between humanity, the cul-
ture of technocapital, and nature affect the future course of progressive left radi-
calism.”

Rob Moore (RM): Get out your dictionaries!

LC: [laughs] In addition to his PhD research, Richard is the director of the eco/animal
rights/veg website GetVegan.com. He publishes a really cool vegan blog there,
called the (Eco) Logical Weblog. He’s also a director with the Center On Animal
Liberation Affairs. For people who have been regular listeners to Animal Voices,
the Centre for Animal Liberation Affairs is co-founded by a bunch of different peo-
ple; we’ve had a couple of them on in the past few months, including Steven Best,
who talked about the Stop Huntingdon Animal Cruelty campaign, as well as An-
thony Nocella II, who talked about the animal liberation conference that they just
put on. Richard is involved in that as well, so he’s got some pretty cool politics,
and we’re going to find out all about them in the upcoming hour.

. . .
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LC: We’re going to begin our interview now with Richard Kahn. I’ll read the lit-
tle bio that he sent me about who he is, and then we’ll pick his brain a little bit
more about some of his background. Richard Kahn is a Ph.D. candidate working
with the critical theorist Douglas Kelner in the graduate school of education at the
University of California at Los Angeles. He holds an M.A. in education from Pep-
perdine University and an M.A. in liberal arts from St. John’s College. He is the
ecopedagogy chair of UCLA Paulo Freire institute and also the Animal Liberation
Association for Higher Education director for the Center On Animal Liberation Af-
fairs. He publishes regularly on topics including ecopedagogy, cyberculture, and
radical uses of the Internet. His website is GetVegan.com, which contains his top-
ranked critical ecology blog, which is called Vegan Blog: The (Eco) Logical Weblog.

Richard, I’m really glad that you’re on the program today.

Richard Kahn (RK): Good morning Lauren, and hi Animal Voices audience.

LC: I gave sort of a more academic description of some of the things you’re inter-
ested in and involved with. I was wondering if you could introduce us to you on a
more personal note and tell us about what your general interests are and how you
got involved with thinking about these ideas.

RK: Sure. Basically I’m one of these people who by coming from a relatively more
privileged background (I grew up in the suburbs of New York city as a child, and
had the opportunity to spend a lot of time in New England, which is sort of like a
second home to me) but I have always grown up around animals and forests and
I’ve spent a lot of time there, so I’ve always felt a very close connection to these
things. I was relatively lucky to have these things in my life. Fewer and fewer
people do have these opportunities.

As I’ve gotten older, over the last decade or so, the more that I’ve researched into
these things and been a part of causes trying to educate people as to what is going
on with the state of nature and animals and the plight of people, as I’m sure we
all know, the information comes in and it gets harder and harder to bear. In some
ways this is a war that’s being fought and it appears to be a war that, sadly to say,
while we’re having victories here and there, the overall state of things is going more
and more against us. So I committed myself to doing doctoral work at UCLA, just
trying to make whatever interventions I can and continue to gather the research
and work in support groups and divert institutional funds (funds is the key to ev-
erything!) and policy support to the various groups that need these things. So I’m
just working hard to do that. I work with a variety of organizations, locally and
nationally and even internationally, so we can talk about those if you like.
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LC: At the beginning you talked about your own privilege in relationship to these
issues and you always had animals around and were near these green spaces. How
do you negotiate now also being in the ivory tower (like myself), doing doctoral
work, how do you attempt to develop educational materials that somehow reach
people that aren’t necessarily from that kind of background? Are those the people
you’re trying to reach?

RK: These are good questions. For me, really, I’m trying to go in both directions.
On the one hand, my work with the Paulo Freire Institute — Freire, for those who
don’t know, is sort of the great radical educator of the 20th century. He recently
died in 1996. His famous book is Pedagogy of the Oppressed, which was released
in English around 1970. He fathered a movement which is called Critical Pedagogy,
led by fellow Torontonian Peter McLaren, who is down now at UCLA, and Henry
Giroux, who is now leaving Penn State University and going up to McMaster in
Canada. Education is largely, in this way of thinking, a space of social reproduc-
tion. It’s an institution where people, through the form of their education and what
they’re taught, are turned into, how can we say, agents of the system. We’re taught
to be good consumers, we’re taught to be orderly, question authority only to the
degree that we are permitted to, and such.

Critical Pedagogy and Freire was really about saying education historically has
been something much greater than this. It’s been a liberation project. It’s been
about trying to open up to life. To constant re-learning, to constant re-making,
and to the freedom project generally, around the world. That means all people.
So Freire, in Pedagogy of the Oppressed, he said there’s a difference between op-
pressors and oppressed, and our job as educators is first and foremost to recognize
that and side with the oppressed, in whatever struggles. This could be a variety of
people’s and social justice causes, this could be nature, this could be animals. For
me it’s all these things.

So first and foremost I want to reach out to the people. In the community here,
I work with a group called the Glaser Centre in South Central LA, straight out of
Compton. It’s a very poor district, it’s inner-city Los Angeles. You see it on any
number of American cop shows — hip-hop culture, riddled with violence. They’re
doing humane education projects at the Center, trying to work with animals, teach
children reverence and care, and also grow their own organic gardens. We walk
through the town and we see the various “weeds” that are growing up out of the
sidewalk, and we identify — look, here’s a dandelion, but what is the history of the
dandelion? We note that it’s both edible and medicinal, and it’s not such an ugly
little weed, though it is non-native. We actually make salads out of these things
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and eat them. So that’s one way, we reach directly out of the people.

My writing, I do that on the blog, though it still tends to be a little high-falutin’
for some people. But this is an attempt to reach out and really address the issues
of the day widely and to a mass audience who doesn’t necessarily have the time
or the interest (and I can’t blame them) to read these 300-page reports and texts
that you need a doctoral degree to understand and really be interested in. On the
other hand, there really is the feeling that we need to address policy and we need
to march into the institutions, so to speak. We need to take these causes and win
the right to have them represented in higher education, in government, in policy-
directing institutes like the RAND Institute even. And so my work with CALA for
instance, as higher education director there, is basically to try and continue the
fight to bring a voice for animals into education. This is happening, but it is very
slow going. This is a real struggle that we’re going to face over the next decade or
so.

LC: I just want to back up for a second and make sure that we’re all in agreement
here. You’re using a word that for some people is kind of a fancy-pants word: “ped-
agogy”. You seem to swap it every once in a while with “education”. Can you give
us your definition of what you mean by “pedagogy”?

RK: OK. Well, pedagogy does have a technical sense to it. “Pedo” is child, and
“gogy” is basically to lead the child. So it’s about leading the child, and this is con-
nected up with the sense of education, which was meant to bring the child along.
So “pedagogy” gets used in critical or radical education circles such as Critical Ped-
agogy as a sense of education, but it means both the actual work that would be done
in or outside the classroom, the philosophy or the theories that would inform that
work, and basically one’s entire approach to how one acts as a teacher and a stu-
dent in life. It’s sort of a more general sense of education. It’s that which would
inform an educational practice.

LC: One of the things that I always tend to ask people that are on this show —
and we interview a lot of people who are focusing on issues that I think the general
population thinks of as maybe kind of sentimental, a little bit frivolous. I’ve had
people on the show before saying, “I know that people probably think I’m crazy
that I care about chickens, but I think that chickens matter.” There’s always the
sense of trying to articulate caring about animals in a way that doesn’t come across
as being interested in these things that are sort of sideline and not really important
to the real politics and the things that really matter. I imagine that you face that
as well, in terms of being an academic, to try to articulate why looking at animal
issues in particular are important.
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I was interested in hearing about working with these kids, when you go and you do
organic gardening and you do humane education. How do you repond to people
who say, “These kids are just trying to get food on the table. These kids are maybe
facing violence on the streets. And you’re going to go and show them how to make
dandelion salad or you’re going to teach them about how to be nice to animals.
Isn’t there more important things that you should be concentrating on in terms of
working with these youth?” How do you respond to those types of concerns?

RK: Well, we face these things all the time. To be honest, this really is in large
part the struggle that is going on within higher education right now, and directly
for me in education as a discipline proper. But yes, this is something you widely
hear. We speak of it in terms of the “ranking of oppressions” on the left, and we
have a couple-decades old history coming out of the civil rights movement, which
continues to be largely humanist and human-oriented. It’s dealing with extremely
appropriate concerns and already has done a lot of work in those areas, so one
can understand that people would feel threatened by bringing new things aboard.
They feel it directly as a divestment of interest in their own resources for their
own campaigns. This is an ongoing struggle. We can’t just brush it aside and say
that we have an easy answer. We don’t. But we are trying to form an answer and
we’re formulating an answer as a united front and trying to do work to get people
to understand common causes, common agents of oppression, and to achieve a
general transformation of consciousness and make people understand that if we
want to end the common forms of oppression that we see nowadays — and sadly
they’re becoming more and more obvious to even the people who really care not
to look or ever see these things — we are going to have to achieve some form of
a shift in consciousness, what the radical theorist Herbert Marcuse spoke of as a
“new sensibility”. You know, we speak of “new paradigm” thinking. This is really
in my mind the radical project that is going on these days. We’re really trying to
achieve a new paradigm.

So something like humane education or gardening with the children, we have all
sorts of studies that have come out (a lot of these things have come out of Canada)
where we see directly the connection between the ending of violence in urban and
domestic situations and the care for animals and the restoration of community.
There’s numerous studies that have been done that are pretty conclusive that show
the restoration of community with the inhabiting spaces, and re-inhabiting spaces
along more traditional lines. That means being involved with one’s elders, taking
up more traditional practices. And these don’t have to be practices that go back
thousands of years, these can be practices that go back a couple of generations.
It turns out that often these practices are tied directly to the place, are tied to the
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species that lived in that place. There are relationships there. Now, are all these
practices always progressive? No. But this is a general move, and so there really
are a number of ways to begin to build bridges here and get people who really
aren’t so concerned about animals to understand that this is part of their own social
justice project. The move to ecological justice or environmental justice is arguably
one of the most potent movements right now in leftist urban circles to understand
the environmental and social connections of oppression upon poor and otherwise
oppressed people.

LC: You used an interesting phrase a moment ago when you talked about “looking
at the common agents of oppression”, and that we don’t have the answer yet but
we’re moving towards it. It’s a very enticing phrase, “the common agents of op-
pression”. What do you see as some of the common agents? What is it that you’re
moving towards in terms of coming up with an analysis that speaks to those?

RK: Right. Well...

LC: It’s a big question, I realize.

RK: A very big question!

LC: I’m asking you some big questions, I know!

RK: And that’s fine! And while, as academics, we’re trained to be specific and
not overshoot our mark, at the same time, there are big things going on out there
and I want to challenge people to think big. Right now there’s a movement going
on down here in the United States to challenge John Kerry to think big, led by
MoveOn.org and Arianna Huffington. They’re saying, “Come on, John, think big
here! We need a utopian Democratic agenda. We don’t need a centrist, party line,
status quo as usual.” There are big things afoot here in the world. We need to start
thinking large and dare to do that.

For me, what are some of the common causes, these common agents of oppression?
To put it simply, one is — and there’s really no question about this — the current
transnational capitalist agenda, which is linked up with a history of imperialism.
We see this directly going on right now manifest in the brazen actions of the United
States, which is led by an extremely radical right-wing sort of coup group under the
auspices of George Bush, Dick Cheney, Donald Rumsfeld, but really crosses party
lines, if we want to be honest. This is a long-standing project. We need to think
about this in terms of a history of imperialism. Feminist scholars have begun to
talk about this in terms of the “voyages of discovery” that brought people to the new
lands of North America, the Euro-centric project, the imperialism that came out
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of Europe. I think United States, the imperialism that we see in Iraq, in Angola, in
Latin America, all over the world, we talk about a Pax Americana, this is going on.
To the degree that we find peoples globally are being constructed as part of an im-
perium, that means there is a common agent of oppression. A very small number
of people here in the United States proper own far and away the large majority of
all economic wealth and power. So it means that if you’re not one of those people,
you’re living under the social norms and the cultural norms that they’re setting.
They set them quietly with the armour of military might, with economic might,
and then they do it also with institutional might, such as education. So that’s one.
That’s a major one.

A harder one for people to see, but equally important, is the history of humanism,
which has a very progressive history in some respects. The rise of humanism a
couple of hundred years ago, the great Renaissance we speak about, this was largely
a move to throw off the yoke of the then-common agents of oppression, which was
the church and the monarchy. This was that we can think for ourselves, we have
the divine right too. And yet it got asserted (in the same way that monarchical
right or divine right had been asserted over the people) against nature, against
animals. So this is something that we’re working to overcome now. We need to
overcome humanistic ideological biases at work in our thinking. Again, we need
to achieve a new paradigm. And there are lots of people working to do this. In
Toronto, happily, at the Ontario Institute for Studies in Education (OISE), there’s
a group, the Transformative Learning Centre, directed by Edmund O’Sullivan. I
encourage people to check it out. They’re doing great work. They just had a big
“Spirit Matters” conference. Bless their hearts, they are doing the good work up
there in Toronto.

LC: One of the things, when you’re talking about common agents of oppression,
is you really get a sense of the weight of history. One of the things we’re always
trying to do on this show, which is one hour a week on community radio, is figure
out how people can stay motivated to chip away at things given the incredible force
and weight of history, and not just to feel like, “Well, we’re sliding down the slope
and we’ve been sliding down for a while, so what’s the point of resisting? How can
I continue to resist given the incredible force behind us?” How do you respond to
that feeling of the overwhelming sense of history that you get?

RK: It’s a great question, and I’m not going to pretend to have the answer to this
twenty million dollar question. I can certainly testify — can I get a witness? — I feel
this too. Do I sometimes wake up in the morning and crawl into a fetal position
and say, “I need a break here, I just can’t do this anymore”? We find we are out-
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numbered, the resources are not anywhere near on a scale of equivalence. Part of
the cultural norm — this is the norm of capitalism, we know this from political and
economic theorists over the last century — is to isolate, fragment us, and then to
the degree that you mobilize politically, there has been since the sixties the divide
and conquer reaction from powers that be. So it’s very difficult.

We need to do two things, I think. One is we need to recognize that, to the degree
that these common agents of oppression didn’t just arrive yesterday. That they
are long-standing — if we look at a book like Jim Mason’s An Unnatural Order,
he’s placing the rise of a social pathology that arises in the oppression of animals,
nature and people, back towards the neolithic agenda, when people started doing
agriculture on the Mesopotamian plains. If this is really the case, and there’s plenty
of evidence that suggests that it is, that there are long histories here, of which we
are just the latest and greatest pawns in the game, so to speak, then we need to
realize that as we awaken to these things, while there’s a great responsibility upon
each and every one of us to work towards achieving a better world, that these things
have existed for a long time, we did not single-handedly create them and we are not
single-handedly going to end them. We need to take the burden off of our backs
to some degree and really release the pressure. In our lifetime, come tomorrow
when the sun rises, as much as we would love to see a perfectly free and peaceful
world, living in joy and harmony, it hasn’t existed for at least hundreds of years and
probably thousands of years, so we shouldn’t expect it tomorrow. And to expect
that of ourselves is really asking too much. We have to take that off. I think we
have to open up also and feel free to emote. There’s not enough emote. In higher
education, I say this at UCLA all the time.

LC: I like that as a quote, “There’s not enough emote.”

RK: [laughs] That’s right. I mean, we have all these passionate students and teach-
ers who are working for social and ecological justice. I’m working for animal lib-
eration. We have all this stuff and everyone’s talking about it very rationally, very
coherently, sometimes with a little fire in the voice, but where is occasionally just
the Edvard Munch scream? Where is occasionally the tears? Where is occasionally
the great joy when a victory is had and everyone comes together with a big hug?
We need more community, we need more love, but also we can feel free to let out
some of that stuff. Let it out. But we should try and do it together and not just by
ourselves.

LC: Right.

RK: But also we need to recognize that there are victories being had across the
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board and we are making differences, especially right here in local places. We can
have tremendous effects on local habitats and areas. This is something we can
really draw strength from.

LC: Your work, you said you’re concentrating primarily on animal liberation. I
want you to emote about that and tell us about why you’re concentrating on that
particular set of issues, to the degree that you see them as perhaps different than
dealing with environmental issues or human rights issues.

RK: Like I said, I don’t consider myself as someone who’s working on animal lib-
eration issues to the exclusion of environmental issues or social justice issues. I
really do see these things all together under an ecological platform. You have to
understand the way in which everything is related to everything.

But my specific emphasis and my real passion for animal liberation as a cause right
now comes from at least two points of awareness. One does come out of my own
autobiography. Like I said, I grew up very close to animals. I was one of these
strange little kids who was the youngest of his set and was sort of quiet and always
felt a deep and abiding kinship and identity with the animals. When the other kids
wanted to throw the rocks at the snakes, I was the kid diving between the snake and
the rock. I would hike off into the woods and just spend countless hours identifying
the birds and the beings of the forest and just spending time in quiet kinship. So
there is that sense to me as a person, as a being, as a spirit in the world, I just feel
that very deeply and so for me this is a very authentic way for me to demonstrate
my political voice.

On the other hand, it also comes out of a critique of what I see as some major
problems, especially institutionally on the left and in education. As I said, I come
out of a tradition of critical theory and critical pedagogy, and while critical theory
through people like Herbert Marcuse and the Frankfurt School opened the door
to understanding the common links between social oppression and domination
of nature, they never really went so far as to completely articulate the needs and
the stand for animals. So they put the next generation in line and I’m trying to be
that. And in critical pedagogy, while there was a very very very strong critique (and
it continues on) of capitalist, imperialist, racist, sexist institutions and agendas,
really there has been a major blinder as regards animals and even the environment.
So just to step up and try as a voice within that community, to call their attention
to their own ideological blinders and say, “Come on. If you guys want to make
this critique, you need to be more holistic here. We need a new paradigm, because
otherwise we are effective but we’re effective at a great cost.”
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And what is that cost? That cost is literally hundreds of billions of animals every
year across the world losing their lives. People say “genocide”, then the term be-
came “ecocide”. I like to call it a “zoocide” — “zoo” like “animal” — this is a zoocide.
This is unprecedented, every year it grows worse, it has tremendous planetary im-
plications, and it has tremendous spiritual implications. And so as someone living
today who has come to the awareness of this, you simply have to speak out and
take a stand for it. It really is that clear to me. If you don’t, there are spiritual
implications for you as an individual. It’s that simple.

LC: You used the words “animal liberation”. I don’t think I’ve heard you say “ani-
mal rights” yet. What does “animal liberation” mean to you and why don’t you use
the term “animal rights”? How do you distinguish those terms and what are you
looking to achieve? What is your goal?

RK: Well, the two terms are on the one hand related and there is also I think im-
portant distinctions to be made. First we should note that animal liberation arises
on the social stage largely through the great work of Peter Singer and the book An-
imal Liberation. Peter Singer is arguably not even that much of a rightist. He’s
more of an animal welfarist, so, more a liberal leftist and not a revolutionary left-
ist. He’s not calling for liberation at all costs for animals. It’s always weighing the
costs and benefits, taking a measured response and doing it on utilitarian grounds,
which involves human concerns as a binding?

I come from a Freirian perspective again, recognizing the distinction between op-
pressor and oppressed and siding with the oppressed. Freire also counsels as an
educator that our job is not to speak for the oppressed so much as to speak with the
oppressed. To live with them, to stand with them, to die with them if necessary. So
inasmuch as animals now certainly have to be counted as an extremely important
member of the globally oppressed community, it means that we need to step up
and stand there. So I use “liberation” and I attempt to use it in its strongest terms.
Rights is an important part of that process. The liberation struggle for women,
for ethnic or racial minorities, for non-property-holding classes, has historically
in the West been part of a movement to get social rights, to get civil rights, to be
recognized as a person with status under the regime of law. This is undeniably
important, so we want this. This is an important thing to work for. This really is
something that could manifest in all of our lifetimes. That I really can see happen-
ing. We’ve made tremendous inroads on this over the last couple of decades and
even over the last five years. This is moving very quickly. This is really something
to work for.

At the same time we need to think about what is the history of rights? What does it
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mean to be part of the legal code? What does it mean to be the endowed subject of
a life, which is what having rights entails? And on whose terms is that? What that
historically has meant is that to be recognized as a person under the law was to be
a subject of the regime. That is what it is to have agency, to be the subject of a life.
Well, the regime now is a human regime and so to grant animals rights is incredibly
progressive and important. But at the same time we also want to be aware of what
it might be like to have rights under their regime. They bring a stance and a way of
seeing the word, a way of being in the world, that is arguably of equal importance
to the way we see and are in the world, and if fact I would argue is often better. So
as we grant them rights, we want to reach out and also be granted rights by them.
That’s animal liberation.

LC: We only have a few more minutes left. The hour really flew by here.

RK: It really did. It was a great talk and thanks for letting me shoot my horn.

LC: No problem. Two questions (there’s a bunch I still wanted to talk about,
but. . . ) You use this word “oppressed” and “oppression”. I’m really getting you
to unpack a lot of terms because I think it’s interesting to understand the mean-
ings and what people are trying to bring to these terms when they talk about them.
You talk about this idea of siding, being on the side of the oppressed. How do you
recognize oppression? If you have some sort of weird right-wing minority group
that’s advocating whatever against another group and they say, “We’re oppressed.
Our view isn’t being taken seriously in society and we need a platform to speak
from.” Are you on their side as well? How do you recognize oppression?

RK: Well, on the one hand, I want to make the argument (people may be persuaded
or not) that there is a sort of oppression in which people are unfairly represented
in society and there are different power imbalances. Not everyone is in charge of
corporations, whether they be right-wing or left-wing, etc. Not everyone can be
presidents of the United States or prime minister of the province.

At the same time, that’s not how I’m talking about oppression. We’re talking about
something that really cuts to the root. We’re talking about something that moves
people at an emotional level. Something that is intuitive, something that is clear-
cut. And clear-cut is watching large-scale murder and planetary ecocide. This is
something to watch this happen, to watch people moved out of a local region, to
watch people murdered, to watch people suffer. Suffering is something that more
and more we are losing the ability to feel, but it’s there. And so we’re talking about
large scale suffering.
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At the same people people might say, “Well, look, right-wing fringe groups, they’re
suffering too.” Inasmuch as this is the case, this is part of a democratic political
project. We all are striving, we’re all fighting. That’s why we need to mobilize and
we need to be collective. Those of us who see these things and feel these things
need to bond together. We need to make as strong a united front as possible so
that we achieve the political aims we’re looking for and don’t let other groups move
in and steal the stage. This is really a fight for the stage of politics. The stage that
I’m working for has to do with classic social justice, ecological justice, and animal
liberation.

LC: It’s funny, when I was initially going to interview you, it was because I found
the GetVegan.com site. I thought we would just concentrate on the website as our
source of conversation today.

RK: Yeah, I didn’t get to talk about the vegan blog!

LC: Actually it’s a great way to end the program because you’re talking about the
stage of politics. Community radio is a great forum. It’s an introduction into a pub-
lic political forum and so is the web. There’s lots of critiques around web activism
we’re not going to get a chance to talk about, unfortunately, but I was wondering
if you could talk about the website, GetVegan.com, as well as the vegan web log.
And also, of course, give the site so people can go and explore them on their own.

RK: Really the thing I am constantly doing on a daily basis and having real suc-
cess with, I’m happy and proud to announce, is the vegan blog. Blogging, for those
people who don’t know it, is “web logging”. It’s sort of the latest and greatest in-
ternet craze that has materialized over the last couple of years. It’s more or less an
online journal akin to a web page. It’s extremely easy, even for those people who
don’t have the rudimentary skills to make their own web page or web site. You
can just get online on free services — there’s any number of them, I happen to use
Blogger.com — and you can just take one of their templates, you fill it in with your
information and then you just hit publish and there you go. So it’s a self publishing
mechanism.

GetVegan.com was my web site, which we still have great intentions to update on a
more regular basis! Right now it has writings up there and links to vegan recipes,
etc. To be honest, there are much greater websites out there for these sorts of
things. But the vegan blog can be found there and this is where basically I am do-
ing critical media literacy, critical pedagogy, taking the stories of the day — and I
usually take not more than one or two that I find out of my daily research — and just
present them sort of in the vein of right-to-know (because these things are under-
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represented in mainstream media) but also try and provide some background cri-
tique, things that you are not finding in the story, things that are reported wrongly
or just not reported at all, and really give some background again from the stand-
point of this larger ecological critique.

I cover all sorts of stories there about the Iraqi marsh and the plight of the zoos
under the war, linking it up to the plight of animals in Afghanistan and during
the Bosnian war, to the role of tantalum and mining of Africa and the way that
this mineral is used to support cell phones, computers and the whole information
age that is exploding across the west and the globe right now that’s needed ura-
nium. . . organic farming, any number of stories. I’m always looking for people to
contribute stories, so I encourage people to do that.

LC: It’s a friendly place to visit.

RK: We hope so. The voice doesn’t always sound so friendly, but there’s really a
very friendly gent behind it.

LC: The vegan blog is a really cool idea. I did an initial search and there’s really
not that many people out there that are doing that kind of concerted work. And it’s
out of the love of your heart, which is awesome.

RK: That’s right. And like I said, when I first started it, it just was more the theory
of self-publishing on these things. I thought that it was more media hype than any-
thing else, “blogging”. But it has caught on. I’ve been doing it for about two years
now, and it’s up to about 3,000 people a day. Think about it: if you went door-
to-door, you can’t reach 3,000 people a day. From over 20 countries around the
world. I get people from Belarus, from Swaziland, and people write and this is com-
munity. This is the sort of thing that can help you overcome the burnout. When
I’m feeling burned out and then I get an email from someone in Swaziland saying,
“This is important and this is affecting what we’re doing here,” it’s like “Right on!”
and my fist is in the air and you better believe I’m blogging much harder the next
day.

LC: [laughs] Richard, I have to cut you off there because we’re out of time.

RK: Well thank you so much Lauren. It’s been a real pleasure.

LC: It’s been a pleasure to have you on as well.

You’ve been listening to Animal Voices, CIUT 89.5. Thanks to Lamia and Rob for
being here today and helping out with the program as well. And of course thank
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you for listening. Please stay tuned to the next CIUT 89.5 FM program.

© Animal Voices 2004
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